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History of Madness 

COLIN GORDON 

"The madman on his crazy boat sets sail for the other world, and it is from the other world that 
he comes when he disembarks." 

Michel Foucault, History of Madness, 11 

"There is no establishment of truth without an essential positing of otherness; the truth is never 
the same; there can be truth only in the form of the other world and the other life." 

Michel Foucault, The Courage of Truth, 165 

The History of Madness (HM) is Michel Foucault's first major work, his longest single 
work, and the work that established his reputation in France. Thirty years after its 
publication, France's leading mediaeval historian, Jacques Le Goff, described Foucault 
as "the philosopher who proved himself here one of the great historians of our time," 
and this book as "a pioneering masterpiece of historical anthropology and a still une
qualled model of interdisciplinary study" (Laharie 1991: vii). Although Foucault sub
sequently corrected and criticized it in various ways, it always remained, through 
successive redescriptions, an integral component or stage in the later accounts he gave 
of his intellectual enterprise. It is a work in which (even more strikingly when read 
in company with its companion, posthumously published doctoral text, Foucault's 
introduction to his translation of Kant's Anthropology) one can discern the matrix 
and anticipation of every phase of his subsequent work, down to the most recent 
posthumous publications which are continuing to expand our understanding of 
his overall project. Whereas for a time Foucault's successive displacements of perspec
tive seem to present themselves as shifts away from the starting point, later it seems 
more that the curve of the spiral leads back to recurrences and new contrapuntal 
resonances of his opening themes, now within a more ample, complex and extensive 
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HISTORY OF MADNESS 

conceptual topology, whose challenges and possibilities we are still in the process of 
exploring. 

How today should one read, or write about History of Madness? It should be simply 
said, first of all, that it is a book which, after decades of notoriety, misrepresentation, 
and neglect, merits a careful and complete reading, with a due degree of attention to 
its stated aims, declared methods, and conceptual structure, as well as to its affective 
dimensions, which later commentary is perhaps too eager to treat as matter for depreca
tion or denigration. It is perhaps more advantageously read with some understanding 
of the field of adversarial relations and adversities in which it originally positions itself, 
and has become positioned through subsequent discussion and controversy. As a book 
that in its full form has been - at least in the Anglophone world - long unavailable 
and largely unread, it might finally find its audience as one of the works of what a 
younger generation of readers has taken to calling the "new Foucault," the Foucault 
of the lectures published and translated since the millennium, through which a 
fresh, rich, and unfamiliar perception of his intellectual venture has become newly 
available. 

The intensification of political questions around psychiatry - the revelation of 
the role of Soviet psychiatry in the persecution and repression of dissidents, and the 
uptake of anti-psychiatric ideas in the 19 60s by sections of Western leftism - is com
monly supposed to have supervened only in the years after the writing of HM, giving 
polemical notoriety to a work whose critical perspective on the historical beginnings 
of psychiatry, set against the background of the large-scale deployment of administra
tive internment in early modern Europe, originally springs, it is often supposed, more 
from literary-philosophical romanticism than a political analysis. However, in a radio 
interview given in 19 61 we already find Foucault commenting: 

I was struck very recently to read in the press about the new Soviet legislation, and I believe 
the general policies in Soviet countries, against "social parasites" [ ... ] and I found it strik
ing that this legislation coincided closely in its terms with our equivalent legislation of the 
seventeenth century: as though the moral and social order of bourgeois mercantilism 
and the social and moral order of contemporary socialism were based on identical 
principles. 1 

It is unlikely that it did not already occur to Foucault, when he coined in HM the term 
"The Great Internment" to designate the measures initiated by the French royal author
ities in 1656, that the phrase might act as a reminder of more recent events: these 
parallels will have appeared more flagrant and provocative a decade or more later, fol
lowing the publication of Solzhenitsyn's The Gulag Archipelago.2 In a discussion in 1977, 
after the furor caused by the anti-communist and anti-Marxist writings of Andre 
Glucksmann and the "nouveau philosophes," Foucault implicitly endorses their use of 
his work to make precisely that rapprochement: "Like all political technologies, the Gulag 
institution has its history, its transformations and transpositions, its functions and 
effects. The internment practiced in the Classical Age is in all likelihood a part of its 
genealogy" (PK. 135). More than is usually noted, as we shall see further below, the 
political Foucault of later years is already fully present in HM; and HM is a text that still 
speaks to our political realities. 
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COLIN GORDON 

Goals and Methods 

The 19 61 preface to HM, part-translated in the 19 64 abridged English translation 
Madness and Civilization, omitted from the 19 72 and subsequent French editions, is 
without doubt one of the most arresting texts Foucault wrote. Among its fireworks and 
paradoxes, a few simple, deceptively modest, and easily overlooked words concisely 
and accurately encapsulate what is undertaken in the following 600 pages: "a structural 
study of the historical ensemble - notions, institutions, judicial and police measures, 
scientific concepts - which hold captive a madness whose wild state can never be recon
stituted" (HM, xxxiii). What conception of structure or structural method does HM 
deploy? We can discern at least two. 

In the introduction to Book 2 of HM ( omitted from the abridged translation) Foucault 
distinguishes four distinct components or forms of consciousness of madness: ( 1) the 
critical: the normative judgment which distinguishes and sanctions madness in its dif
ference from reason or sanity; (2) the practical: an attitude of collective demarcation 
and exclusion of the deviant from a group; ( 3) the enunciative: the act of recognizing 
individuals as mad and identifying them as such; (4) the analytic: reflection on the 
nature and forms of manifestation of madness. In a given period and culture, each of 
these elements can be separately characterized and the coordination and coherence 
of these components can vary. Foucault thinks that the experience of madness in the 
Classical Age is characterized by a dissociation between the first two elements, on 
the one hand, and the latter two on the other. Indeed, bifurcations and dissociations 
within the experience of madness are something which Foucault represents here as 
highly characteristic of the Classical Age. 

Readers of Foucault will recognize four-part analytical and descriptive formalisms 
of this kind as a recurring feature in his studies - as in the schemas for characterizing 
discursive practices in Archaeology of Knowledge, and the forms of ethical problematiza
tion in The Use of Pleasures and The Care of the Self. In his last lecture series, dealing 
with the government of the self and others and the courage of truth, Foucault presents 
a four-part typology of roles and styles of veridiction - the prophetic, the sage, the 
technical-pedagogical, and the parrhesiastic. Again, the relations between these 
modes or components are shown to vary between epochs. In Hellenistic antiquity, 
the modes of the sage and parrhesiast are closely linked, while being disjoined from 
both the prophetic and the expert modes; in the medieval Christian period, there is a 
reconfiguration of the forms of veridiction, with the rapprochement of the prophetic 
and the parrhesiastic on the one hand, exemplified in the Franciscan and Dominican 
preaching orders, and a converse linkage between the modes of the expert and the sage, 
in the person of the university teacher. 

A somewhat different structural idea which emerges a little later (HM, 250), midway 
through Book 2 and its chapters on diagnostic and therapeutic doctrines of the Classi
cal Age, and to which Foucault remained attached for at least some time afterwards, is 
the notion of a synchronic structure that is common to distinct strata of components 
of a culture or society, without being attributable to a causal action in either direction 
by one instance upon another; in this case, the notion of a structural homology between 
the elimination of unreasonable conducts from the space of social visibility, and rea-
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HISTORY OF MADNESS 

son's intellectual reduction of unreason to a state of mere error, nullity, vacuity and 

non-being, a structural form shared "in discourse and decree, in words as well as watch

words." Foucault evidently thought at this time - as he did at least up to the writing of 

Archaeology of Knowledge - that there could be a common methodological ground here 

between his archaeological approach and the methodological orientation towards syn

chronic structures of the Annales school, and in particular Fernand Braudel, within 

mainstream history. 
In the 1961 preface, just before Foucault's formulation of his "structural" investiga

tive program, there is a significant authorial avowal and disavowal. Foucault writes 

(HM, xxxii) that he would have liked to write a history of "madness itself," of madness 

in its natural state before its capture by knowledge or reason; then he says that such 

a project is impossible, because (Foucault expresses the point through some lines from 

a poem by Char) the object it seeks is always found to have escaped us. So he abandons 

the impossible transgressive project, and instead undertakes a possible one, set out in 

the terms we have cited. So far, one might think, so straightforward. Foucault no doubt 

had a reason to mention in his preface the impossible project that he had chosen not 

to attempt, the obvious reason being that it remained the inspiration of an effort by 

more mundane labor to shift the parameters of historico-conceptual inquiry. But this 

was not straightforward enough for some readers. Jacques Derrida's celebrated 1964 

critique of HM focuses relentlessly on Foucault's words about "a history of madness 

'itself'" -for all the world as though this had remained the actual project of Foucault's 

book. Ian Hacking, writing in his 2005 foreword to HM, suggests, with playful Borge

sian ingenuity, that at least the 1961 edition of the book, with its 19 61 title and 

preface, actually is "a history of madness 'itself'," and became a quite different book 

with a quite different object only in 19 72, when Foucault, while leaving the 600-page 

body of his text almost totally unmodified, deleted the preface and removed the words 

"Unreason and Madness" from the title. It is true that, a little before 19 72, Foucault 

had published in Archaeology of Knowledge his own self-critical remarks distancing 

himself from some perceived deficiencies of HM, which had "given much too great 

and enigmatic a role to what it termed an 'experience', thereby showing how close 

one remained to positing an anonymous and general subject of history" (HM, 16) - a 

severe and (as indicated above) in truth largely unwarranted autocritique which 

almost suggests that, along with some others, Foucault himself might (like others) 

have been fazed by Derrida's adroit misconstruction of his intentions. A few years later, 

as we will discuss below, Foucault reopened the dossier of HM in a way that both reaf

firms and redevelops some of the abandoned affective and investigative business of the 

19 61 preface. 
After Foucault formulates in the 1961 preface the "modest" version of his project, 

there follows immediately another (in some readings) problematic challenging com

mitment - to return to the "obscure common root," a postulated original or primal 

moment prior to the tragic division between a state of sanity and a state of madness. 

This has not uncommonly occasioned a reading of the historical narrative structure 

of HM which I believe to be mistaken, namely that the period of European history 

at which Foucault's narrative begins, the later Middle Ages, represents the point of 

the supposed primal and chaotically undifferentiated encounter between reason and 

madness. 
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It is clear, however, that Foucault is not looking here for the historical moment of 
beginning of the history of madness. (The same might not be true with regard to the 
history of unreason. Foucault makes the remark that the logos of Greek philosophy has 
no opposite in the way that unreason, for the modern West, is the opposite of reason.) 
It might be much more plausible to see the "root" postulate as a methodological device, 
akin to and a precursor of the thought-experiments Foucault later proposed in his 
genealogies of governmentalities and regimes of truth - the "nominalism" expounded 
( with acknowledgments to Paul Veyne) in the 19 79 lectures, illustrated precisely by the 
thought-procedure of "supposing that madness does not exist," and the "anarchaeol
ogy of knowledge" in the 19 80 lectures, with its methodological postulate that no form 
of sovereign power will be presumed to be legitimate. The purposes of these different 
thought-experiments have a common core which is in turn a manifest and defining 
feature of Foucault's entire oeuvre - uncovering the diversity and contingency of his
torical forms of knowledge, experience, and practice. 

Some clarification may be in order at this point about Foucault's position regarding 
the medical status of madness and its treatment. He wrote that Birth of the Clinic was 
not a book against medicine; neither is its predecessor Madness and Civilization. (Can
guilhem [ 19 8 6], however, wrote that Birth of the Clinic was devastating because it 
identified a scientific revolution in clinical medicine that had never occurred in its psy
chiatric or psychological specialties.) 

Foucault's core narrative tells how a space of correctional administrative intern
ment that takes in the insane, but is not dedicated to them or their treatment, mutates 
into a specialized institution accredited with curative powers accomplished though a 
regime of moral management. The liberating and humane credentials of this regime 
are pointedly questioned, their scientific foundations indicated to be flimsy, and their 
clinical efficacy implied to be questionable. While Foucault's narrative stops at the very 
beginnings of psychiatry, its indications about what will follow are not comforting. Even 
so, it does not appear that the purpose of this narrative is to problematize all possible 
forms of care, including at least limited and pragmatic elements of medical care, of 
mental disturbance or disorder, nor to disqualify all consideration of feasible alterna
tives to the status quo. 3 HM clearly acknowledges that forms of mental medicine exist 
outside of and before psychiatry, in other forms and in other ages and cultures, at least 
as far back as classical antiquity: Foucault cites the opinions and practice of Cicero, 
Soran us, Pliny and Caelius Aurelianus. 4 The first wave of late medieval foundations 
of hospitals for the insane begins in Spain - Valencia (1409), followed by Saragossa, 
Seville, Toledo, and Valladolid. Foucault suggests that their inspiration came from 
outside the European province, from perhaps more advanced and less aggressively 
exclusionary societies: Islamic therapeutic practices such as those of the twelfth
century asylum in Cairo, knowledge of which was brought back by the Brothers of 
Mercy from the Middle East. "A sort of spiritual therapy was carried out there, involving 
music, dance, and theatrical spectacles and readings of marvellous stories. The therapy 
was directed by physicians, and they decided when to bring it to a close in the event of 
success." Commenting on the Saragossa hospital founded in 1425, whose "wise order" 
he notes to have been admired centuries later by Philippe Pinel. co-inaugurator of the 
proto-psychiatric model of moral treatment, Foucault writes, "Life there followed 
the rhythm of a garden, with the usual season concentration on harvests, trellising and 
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HISTORY OF MADNESS 

grape and olive picking" (HM, 117). Commenting on these late-medieval foundations, 
Foucault sees a new emerging status of the insane, "grouped together in something 
resembling a new specific unity, isolated by a practice that was no doubt ambiguous as 
it isolated him from the world without exactly granting him a medical status" (HM. 
ll8). The Islamic hospitals of Cairo, Fez, and Baghdad, like other branches of Islamic 
science and medicine, have been thought to have drawn on the legacy of Hellenistic 
texts and practices of Soranus and others, which in the psychotherapeutic domain 
involved a combination of spiritual, environmental, somatic, occupational, and social 
remedies; all recognizable elements of "alternative" therapeutic repertoires in the twen
tieth century. 

A History of Limits 

The next remarkable formulation in this preface which merits attention, both as a guide 
to reading HM and as formulating, perhaps with unique explicitness, an ongoing 
dimension of inquiry within and beyond Foucault's own work. is this: 

We could write a history of limits - of those obscure gestures, necessarily forgotten as soon 
as they are accomplished, through which a culture rejects something which for it will be 
the Exterior ... To interrogate a culture about its limit-experiences is to question it at the 
confines of history about a tear that is something like the very birth of its history. (HM, 
xxix) 

Avatars of the "Exterior" which are then mentioned include the Orient, the domain of 
dreams, sexual prohibitions, and, "finally and firstly," madness. If HM may have to some 
degree inspired British and American anti-psychiatrists, this passage could also have 
part-inspired Edward Said's Orientalism. 

It makes a good deal of sense to read HM in the light of this comment, as a history 
of the other, the forms of its delineation as other, of its exclusion, its expulsion and/or 
closure into dedicated spaces of otherness. (Foucault gave a radio talk in 1966 sketch
ing a part-playful, part-serious project for the study of what he termed "heterotopias" 
- "other spaces," spaces of the other or of otherness, among which he numbered 
gardens, cemeteries, asylums, prisons, brothels, retirement homes, museums, libraries, 
and boats. 5) In this guise, HM inaugurates Foucault's historical ethnography of Western 
reason, and might be considered a sibling text to that near-contemporary work of eth
nography which inspired a generation of pioneering historians such as Peter Brown, 
Mary Douglas's Purity and Danger [(1966). Chris Philo, the author of the most thor
ough exploration of the heterotopian spatial dimensions of HM, using comparative 
data from England and Wales, has justly remarked that it is one of the founding modern 
texts for the interest in alterity, the other and the forms and practices of its objectivation, 
and the countervailing pride of "legitimate difference" which have been a constant 
strand of critical thought and culture for the past half-century (Philo, forthcoming). 
It may have been one of the harbingers of the concern with "social exclusion" as a 
theme and problem of governmental policy that developed in France in the 19 70s 
and 1980s and spread very prominently to the UK in the 1990s, and of a concurrent 

89 



COLIN GORDON 

development in political and ethical sensibility inclined to valorize the "inclusionary" 
and sanction the "exclusionary" tendencies and effects of social institutions, attitudes, 
and practices. It is worth taking note here that the sense Foucault gives in the above
cited passage to the term "limit-experience" is actually different from its use - designat
ing personal experiences of extremity, impossibility, or the vicinities of death - by the 
writers Georges Bataille and Maurice Blanchot, who were important references for 
Foucault at this time, and in which one biographer, James Miller, sought for the key to 
all his work. 6 Foucault uses the term here instead to designate the way a society experi
ences and defines its limits. Such a history of limits, HM shows at various points, is 
among other things a history of fear. By extension, and consequently, it is a history of 
the government of fear, and of government through fear. (See the chapter "The Great 
Fear," HM, 353-380; on fear in the moral treatment of the insane, see HM, 326, 483). 

Exclusion 1: leprosy 

Both the structure and scope of HM can be usefully understood in terms of this project. 
The history of madness is enframed here as a series of episodes within a wider, multiple 
history of limits and exclusion. The narrative of HM begins with the story of leprosaria 
as the first dedicated Western spaces of exclusion, and the hypothesis that madness 
inherits at the end of the Middle Ages both the built institutional spaces formerly occu
pied by lepers, and something of the forms of exclusionary treatment and status applied 
to the medieval leper. 

R. I .Moore's The Formation of a Persecuting Society (2nd edition 2007), a work that 
acknowledges HM as one of its indirect inspirations, postulated a common pattern in 
the concurrent emergence and intensification from the eleventh century of practices 
and policies to detect, stigmatize, pursue, persecute, and segregate a number of catego
ries of persons considered dangerous to communal well-being and order, including 
heretics, Jews, lepers, male homosexuals, and female prostitutes. Moore's study merits 
our brief attention here as one of those that, working independently, appears to both 
vindicate Foucault's approach and complement his analyses at a number of points. 
Moore challenges the conventional historical assumption of perennial popular preju
dice and hostility against the target groups in question, and the supposition that 
organized persecutions were initiated and fueled by pressures from below. He focuses 
on the evidence of methodical organization and technique in the conduct of persecu
tions - notably, the techniques and methods (which one might also term the power/ 
knowledge) of inquisition. He identifies as their probable prime movers and agents a 
class of "new men," the literate servants and technicians of royal and ecclesiastical 
government, equipped with "the new engines of power, the abacus, the syllogism and 
the legal maxim" (2007: 167): "In the history of power, persecution was part of the 
process of intensification" (2007: 169). 

Moore does not include the mad among the principal target categories of persecution 
in this period; like Foucault, he does not discern a pattern of organized persecution or 
generalized segregation of the insane in medieval society, 7 nor ( contrary to some sub
sequent myths) does it appear that the insane were stigmatized or persecuted as here
tics, witches, or those possessed. The symbolic status of lepers was, as Foucault had 
also commented, and somewhat in the same manner in which Foucault remarked on 
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HISTORY OF MADNESS 

the status of the medieval mad, profoundly ambivalent: physically segregated and 
excluded, dispossessed of property rights and civilly dead, the leper had also been 
"granted the special grace of entering upon payment for his sins in this life." Leprosy 
was a penitential condition and the prescribed life or the leper, organized in a leper 
house modeled on the monastery, was a life of penance: "the strict rules governing the 
conduct of leper houses were in part a reflection of the idea that lepers constituted a 
quasi-religious order" (Moore 2007: 59). When the mad, and other internees, inherit 
these buildings reassigned to the H6pital Generale, they inherit a similar regimen, as 
indicated in Foucault's documentary appendix reproducing the daily horarium of the 
Salpetriere for 1721 (HM, 655-656). 

Foucault's chapter on "The Great Internment" bears a laconic and unattributed, in 
fact biblical and Augustinian, epigraph: "Compelle intrare." In the Gospels of Matthew 
and Luke, Christ tells the parable of a rich man, who, vexed by the dilatory response of 
friends he has invited to a feast, instructs his servant: "Go out quickly into the streets 
and alleys of the town and bring in the poor, the crippled, the blind and the lame," and 
then, in addition, "Go out into the highways and along the hedges, and compel them 
to come in, so that my house may be filled." Augustine of Hippo later found in this text 
and the specific phrase compelle intrare a divine remit for the coercion he wished to apply 
to the Donatian sect of heretics, in order for them to be "compelled to enter" the ortho
dox Church. The preamble to the French royal decree of 16 5 7, the act of internment 
establishing the H6pital Generale of Paris, reproduced in the documentary appendix to 
HM, concludes by declaring: "we consider these beggars to be living members of Jesus 
Christ, and not useless members of the State, and act here in such a great work, not 
through any concern with Policing, but motivated solely by Charity" (HM, 652). 
Foucault's epigraph juxtaposes the muscular law of inclusionary hospitality, the will 
that a house be full, and the coercive normativity of true faith, thus implicitly posing 
for us the enduring question of whether to wish that our reason, or its republic, should 
be a church. It is also a reminder, one of many in HM, of a theme extensively revisited 
in his later work, including the most recent posthumous publications, that the Western 
history of exclusion, like the histories of correction and confession, are deeply interwo
ven with the history of Christianity. Foucault's recently published and forthcoming 
work (notably the 1984, 1980, and Louvain lectures) adds substantially to the available 
fraction of his unfinished work on the Christian genealogy and archaeology of knowl
edge, power and ethics, and HM is among the key earlier works that can be profitably 
revisited in this new light. 8 

Theology and police 

In one of the crucial passages of HM (55-62)-directly following his pages juxtaposing 
the mutation in philosophy between Montaigne and Descartes, by which reason affirms 
its immunity from the imminent and incessant hazard of madness, with the mid
seventeenth-century laws and decrees establishing the internment of the idle poor in 
Paris and across Europe, Foucault describes the mutation in Reformation theology that 
desacralizes the status of the poor. The pauper ( of which the mad person could be 
considered a subtype) is no longer the image of the suffering Christ, and his poverty 
may rather be the just sign of divine retribution (Calvin); works of charity to the poor 
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are no longer necessities for salvation (Luther). Poverty, "[F]rom being the object of a 
religious experience and sanctified ... became the object of a moral conception that 
condemned it" (HM, 5 7). The Counter-Reformation, after some initial reluctance, soon 
follows suit, accepting the transfer of the government of the poor to secular foundations 
which manage poverty as a problem of moral and social order: "since the creation of 
the General Hospital and the charitable bureaux, God no longer appeared in a poor 
man's rags" (HM, 60). The newly founded house of internment dispenses both charity 
and punishment, depending on the moral merit and docility of the pauper. The virtuous 
poor "submitted and conformed to the order that was imposed on it"; the undeserving 
"rebelled and tried to escape that order." "The former accepted internment, and found 
its repose there; the latter resisted it, and thereby merited its condition" (HM, 59). The 
mad, Foucault notes, might find themselves, according to their perceived attitudes, 
interned either among the "good paupers" or among the "bad paupers" (HM, 60).They 
would thus fall under a regimen - destined to outlive the Classical Age - where docility 
might become a necessary, if not sufficient, condition for cure. 

Foucault does not fully explore in HM how the Pauline and humanist prestige of 
madness and folly for Christ came to be withdrawn from fools and mad people in early 
modern societies, at the same time as the claim to similitude with Christ came to be 
withdrawn from the poor. Religious war, the repression of heresy, and the confession
alization of Reformation and Counter-Reformation states appear to have shifted the 
theological balance back toward the assimilation of madness and sin, including 
the arch-sin of heresy. 9 In a brilliant, untranslated article published in 1969, Foucault 
maps the complex alliances and competitions of powers and knowledges (royal, eccle
siastical, inquisitorial; juridical, medical, theological) around seventeenth-century 
cases of possession, heresy, and witchcraft, and the motives of reason of state pushing 
towards the partial reclassification of heresy (Protestant or Jansenist) as a manifesta
tion of a disordered reason, and the partial reclassification of possession and sorcery 
as simulation, again assimilable to insanity - a rationalizing reclassification that dis
qualifies, disenchants, and annuls a symbolic danger, without deculpabilizing the 
reclassified offender. 10 

Exclusion 2: the correctional world and the poor 

Foucault's chapter on the 'Great Internment' is liable to be (and has been) seriously 
misunderstood if it is read as an account of a program of systematic internment specifi
cally targeting the insane. It is indeed clear from his account that such a program did 
not exist in the early modern period, either in France or elsewhere. It was rather that 
the insane were swept up in an administrative dragnet taking in the idle, vagrant, and 
mendicant poor, along with various sanctioned forms of disordered and disorderly life. 
The history here is of multiple superposed limits, of very diverse heterogeneous catego
ries united in their space of exclusion, and of the consequences of that agglomeration. 
The great, extraordinary following chapter "The Correctional World" catalogs these 
categories of the interned: venereal patients, sodomists and other debauchees, blas
phemers, attempted suicides, sorcerers and witches, alchemists and soothsayers, liber
tine freethinkers (some of these ceased only in the course of the Classical Age to be 
crimes subject to the death penalty; some acts, which ceased to be crimes because they 
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were no longer officially deemed to be possible, such as sorcery, were redefined as mis
demeanors of imposture). It reflects on the manner in which their cohabitation with 
one another and with the insane in the shared places of internment contributes to the 
formation of a composite modern moral profile of mental abnormality. This is also, in 
Foucault's account, a contributing cause to a slow mutation of the status of unreason 
attributed to the insane, which migrates gradually from the category of error - an error 
of reason which may in itself be morally innocent - to the category of a fault of 
conduct, a fault rooted in the culpable will, whose recalcitrance it will be the vocation 
of the asylum to subdue. 

The most numerous category of the interned, whose status as an object of policy 
was the greatest factor in the making and unmaking of the great internments, were 
the poor, and internment was first and foremost an economic policy for the government 
of poverty; a policy of the early modern state of police, whose making and unmaking 
are integral to the narrative of HM, and are again later considered in his governmental
ity lectures of 1978-79. Foucault cites Voltaire: "you still haven't found a way to force 
the rich to make the poor work? Evidently you have not even reached the first elements 
of 'police"' (HM, 62). Among all the elements of failure and scandal that lead to the 
discrediting of police internment - economic, political, and moral - Foucault picks out 
a cluster of issues relating to the presence of the insane as a largely unsegregated sub
group within the promiscuous space and populations of internment. The mad are 
disruptive - incapable of work, recalcitrant to discipline; their presence is experienced 
as a supplementary torment by the other interned; subjected to harsh, inhuman 
restraint, their condition is a scandal and a contagion within and beyond the institu
tion; they are objects equally of fear, revulsion, and humane sympathy. The cause of 
reform calls for a separate, segregated, specialized internment - but an internment 
whose fitness and necessity is affirmed with undiminished urgency. 

The historical beginning of modern psychiatry, seen against this background, is the 
moment when the space of internment, the notorious and discredited symbol of a cruel 
and wasteful tyranny, is purified, rehabilitated and reinvested with a therapeutic voca
tion and capability: an "other space" that now acquires the role and virtue of a space 
and place of truth, a space where medical power is exercised - in a manner only appar
ently equivalent to that of clinical or physical sciences - to ensure the production, 
manifestation, and avowal of truth. 11 

Exclusion and the genealogical enterprise: the moment of psychiatry 

Foucault himself afterwards, and in this case without any tincture of self-criticism, 
recognized the theme of exclusion as a distinctive focus of HM. In a 19 81 interview, 
given at the time of his Lou vain lecture series entitled Mal faire, dire vrai: Fonctions de 
I'aveu, Foucault situated exclusion among the structuring principles applying respec
tively to different arenas of truth and subjectivity: 

The institutional practice through which one sees the question of truth taking shape in 
relation to madness is internment or hospitalization. The question of the history of 
madness is the relation between exclusion and truth. In the case of criminality, the problem 
was the institution of the prison as not simply exclusion, but as a correctional procedure. 
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Here it is through the project of reform and rehabilitation of the prisoner that the question 
of truth poses itself. In the case of sexuality, the question of truth is posed through the 
practice of confession. Exclusion-madness-truth; correction-prison-truth; sexual conduct
confession-truth. We have here three series. (Interview with Andre Berten: [Foucault, 
forthcoming) 

Of course, as Foucault abundantly shows in these lectures and elsewhere, the genealo
gies of psychiatry, penality, and sexuality are thoroughly intertwined; already in HM, 
the historical a priori of the asylum is found to consist in a particular synthesis of 
exclusion, correction, and confession. HM is also the first in Foucault's work of a series 
of three "births," each tracing the advent of an institution, a power, and a knowledge, 
each centered on the same historical setting and period, which happens to be revolu
tionary France. HM's penultimate chapter and narrative climax is entitled "Birth of 
the Asylum"; Foucault's next book is Birth of the Clinic; the subtitle of his Discipline and 
Punish is Birth of the Prison. 

Alterity, exclusion, internment could be the signature thematic series of HM. The 
designation of an other does not. as such, entail its exclusion, nor its internment. HM 
deals with the intricate, serial permutations of these historical contingencies. One could 
encapsulate the narrative of HM (borrowing some of Foucault's later vocabulary) in 
the following terms: the early modern period places pastoral-penitential enclosure 
in the hands of secular government; in the psychiatric asylum, its vocation is special
ized, its space is medicalized, and the registers of exclusion, correction, and 
confession/aveu are brought into a clinical synthesis. In this space two new personages 
with their respective role, status, and capability encounter each other, personages 
whose formation and interaction are coterminous with the formation of the new space: 
the mentally ill patient, and the alienist. 

A Politics of the History of Madness 

The last words of the 19 61 preface to HM are an unattributed quotation from Rene 
Char's poem of wartime resistance, Partageformel: "Companions in pathos, who barely 
murmur, go with your lamp spent and return the jewels. A new mystery sings in your 
bones. Cultivate your legitimate strangeness" (HM, xxxvi). These lines, with their affir
mation of difference, could have had various resonances for Foucault and his contem
porary readers. 12 Speaking at a conference commemorating the thirtieth anniversary 
of HM, Foucault's mentor and thesis supervisor Georges Canguilhem (1992) recalled 
his own experiences as a maquis medical officer, treating wounded fugitives who were 
being sheltered in the psychiatric community hospital in Saint-Alban led by Frarn;ois 
Tosquelles, (then a Republican exile from Catalonia, a location of innovations in psy
chotherapeutic practice pre-dating the Spanish Civil War), which served intermittently 
as a refuge for a number of Resistance writers ( as other French asylums served as 
hiding places during the Occupation for Jews, homosexuals, and gypsies). Saint-Alban 
was the forerunner of the minority post-war French current of 'institutional psychia
try', the therapeutic community movement led among others by Felix Guattari, co-
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author with Gilles Deleuze of Anti-Oedipus, the book which Foucault commended as an 
"introduction to the non-fascist life." 13 

The wartime period of French psychiatry had another, darker side - never directly 
evoked in Foucault's work - which had become public knowledge soon after the Lib
eration and which left a long legacy of guilt and recrimination: during the period 
(1940-44) of the Occupation and Vichy around 45,000 inmates of French asylums 
had been allowed to die of starvation and malnutrition (Bueltzingsloewen 2007). Sub
sequent historical analysis appears to have refuted the allegation of a deliberate Vichy 
policy of eugenic extermination, dictated by the Third Reich or inspired by the example 
of its exterminations; but for at least part of the Occupation a de facto policy was 
applied which the principle of biopolitics later formulated by Foucault, "faire vivre et 
laisser mourir" ("make live and let die"), appears to effectively describe. The perceived 
obligation of psychiatry to "assume" or take moral responsibility for its own history 
thus carried an unusually and dangerously sharp edge in post-war France - an obliga
tion that became no less problematic in the prolonged post-war absence of any signifi
cant institutional reform. Proponents of alternative forms of institutional therapeutic 
practice, inspired by Tosquelles among others, cited the experience of the war years 
and the impression that asylums were barely distinguishable from concentration 
camps. Critical voices within psychiatry, including Georges Daumezon and Roger 
Gentis, warned that the Occupation evidenced the risk of a contemporary society 
reverting to a quasi-genocidal regime of internment. The older legacy of ancien regime 
internment and its pertinence for the contemporary politics of the asylum were 
not themes newly coined by Foucault in 1961. Georges Daumezon, a psychiatrist
historian and pro-reform professional activist, wrote in Esprit in 19 5 2 - referring 
back explicitly to the wartime famine of the French asylums - "the reality remains: 
the socio-economic structure which makes the psychiatric hospital the successor 
of the Hopital Generale of Louis XIV, the institutions in which we agglomerate, always 
hopefully at the lowest cost, a society's always more numerous misfits" (Bueltzingsloe
wen 2007: 415). 

All of this well-founded and well-developed sense of mauvaise conscience may account 
for a part of the striking vehemence of attacks on Foucault's book that began to emerge 
during the 1960s from those within or close to the psychiatric and psychotherapeutic 
professions. Jacques Derrida, himself not a psychiatrist but a philosopher and the 
husband of a psychoanalyst, appears to have read HM as an existential threat to psy
chiatry in just this sense, and his startlingly ferocious words - seldom noticed by the 
many commentators on the "Foucault-Derrida controversy" - may perhaps have pro
vided ammunition for the professionals' subsequent attacks: "Is it enough to confiscate 
under lock and key the instruments of psychiatry ... The psychiatrist is only the del
egate of this order ... it is perhaps not enough to imprison or exile the delegate, to 
deprive him in his turn of the right to speak"; "a powerful gesture of protection and 
internment"; "violence of a totalitarian and historicist style"; "structuralist totalitari
anism"; "the origin and very sense of what one calls violence and which makes all 
straitjackets possible" (Derrida 1967: 57-8, 85, 88; my translation). Alongside, or 
indeed among, the progressive proponents of a psychiatry wishing to "assume" respon
sibility for its questionable political antecedents or compromised recent responsibilities 
as impulses for reform, a majority position in French psychiatry seems to have formed 
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by 1971 (when Foucault was invited or summoned to defend himself before a national 
conference organized by a psychiatric journal, and - having failed to present himself 
at this event - was afterwards charged by its leading figure, Henri Ey, with the crime of 
"psychiatricide") that Foucault's style of genealogical analysis was an act of violence 
against the honor of a scientific profession. 14 When Foucault, a year later, suppressed 
his 1961 preface in the reprinted edition of HM, disclaiming the authorial right to 
control the reading and use of his text, his real point may have been to declare his 
unavailability for inquisitorial investigations on such charges, while refusing either to 
disavow or generically endorse challenges to the psychiatric institution which invoked 
the support of his text. 

As Foucault afterwards commented, nothing is more indicative of the peculiar and 
problematic epistemological status of psychiatry's scientific claims than the belief -
transparently evident, for example, in Derrida's comments - in an immediate linkage 
between the continued existence and credentials of a profession and the conservation 
of a positive, progressive narrative about its historical beginnings; the sense that a 
certain official and corporate genesis-narrative is an integral component of professional 
and scientific legitimacy (Foucault 1994: 666). It is not unreasonable to wonder 
whether even at the present time the academic sub-specialty of psychiatric history has 
entirely emancipated itself from this system of imperatives. In HM, pertinent discus
sions can be found of psychiatry's relation to history that form an important and 
still relevant strand, continued by Foucault and others in later work, of its political 
analysis. 

In The Formation of a Persecuting Society, R. I. Moore signals his dissent from the 
"classical deviancy theory" initiated or inspired by the sociology of Durkheim in 
which the identification and repression of deviancies operates as a spontaneous 
social mechanism, "excluding some to reinforce the unity of the rest" (2007: 100). 
Moore is here echoing a comment made by Foucault in HM, taking issue with an earlier 
twentieth-century, progressive-minded school of psychiatric history and sociology of 
early modern social control, for whom "the meaning of confinement can be reduced to 
an obscure social mechanism that allowed society to expel heterogeneous or harmful 
elements ... confinement was merely the spontaneous elimination of the 'asocial"' 
(HM, 78). This initial, spontaneous reflex came, according to this group of thinkers, to 
be extended and perfected, in a continuous progressive development, through the sub
sequent elaboration of a positive clinical science of the abnormal. Foucault comments, 
"The fact that the internees of the eighteenth century bear a resemblance to our 
modern vision of the asocial is undeniable, but it is above all a question of results, as 
the character of the marginal was produced by the gesture of segregation itself" 
(HM, 79). Hence, "to rewrite the history of that process of banishment is to conduct 
the archaeology of an alienation" (HM, 80). Foucault comments on the writers of 
this school, whose leading figure was the psychiatrist Paul Serieux, that their goal 
was "to 'rehabilitate' the confinement practiced under the Ancien Regime, and 
destroy the myth of the Revolution delivering the mad" (HM, 604). As to the idea of 
psychiatric science as the legitimate heir of internment, "a sort of orthogenesis ... pro
gressing from group consciousness to positive science" (HM, 79), he adds in a footnote, 
"Strangely, this rather nai've methodological presupposition, common to all the authors 
in question, is also to be found in Marxist authors when they touch on the history of 
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the sciences" (HM, 604). As Robert Castel notes, in his subsequent (1976) continuation 
of the nineteenth-century narrative of HM in The Psychiatric Order, the Serieux school 
(who were interested in policy as well as history) taxed the post-revolutionary Pine! 
school with a certain laxity. Classical alienism had postulated too narrow a definition 
of the populations to be taken in charge. The category of the "abnormal" must not be 
limited to that of the mentally ill. A more complete and diversified range of internment 
institutions was required to accommodate those sections of the population that did not 
belong in a prison or asylum, but could also not be safely left at liberty (Castel 1976: 
188-90, 285). 

Foucault returned to the genealogy of the abnormal. and of the asylum, in his lec
tures of 19 7 3-7 4 and 19 7 4-7 5, with some further criticisms of HM which, given a 
reading of the latter, may seem less sweeping than they sound. He had already set out 
in 19 61, on a broader canvas and with no less conceptual depth and robustness than 
in any of his later works, a genealogy of "normal man," in terms very prescient of his 
analyses in the governmentality lectures, and beyond: the history of a problematic of 
plural modes of subjectification (the fine legal criteria of competence and responsibility, 
the coarser police criteria of dangerousness and order) in Western culture, and the 
challenges and effects of their superposition. 

The psychopathology of the nineteenth century (and perhaps our own too, even now) 
believes that it orients itself and takes its bearings in relation to a homo natura, or a normal 
man pre-existing all experience of mental illness. Such a man is in fact an invention; and 
if he is to be situated, it is not in a natural space, but in a system that identifies the socius 

to be the subject of law ... at the meeting point between the social decree of confinement, 
and the juridical knowledge that evaluates the responsibility of individuals before the law. 
(HM, 129-30). 

The genealogy extends onward into the mid-nineteenth century and the emergence of 
theories of degeneracy which were to underpin the progressive program of the Serieux 
school and their allies in other countries, and a new synthesis of legal and normalizing 
orders would be proposed that Foucault later mapped in "The Problem of the Danger
ous Individual" (1978). 

As Foucault and then Castel show, it was not initially a straightforward matter for 
liberal government to vest professional medical diagnosis with the capacity to suspend 
a subject's civil liberty. Once this problem had been solved, the demand for and offer of 
additional contributions by mental medicine toward social order and public hygiene 
became, as it has remained, prolific. This takes place through an analysis of modernity 
in which - as expounded in the remarkable concluding pages to the chapter on "The 
Great Fear" - Enlightenment ideas that were part of the conditions of possibility of 
"moral treatment" come to be transmuted, inverted, and in Foucault's expression, 
"entirely betrayed" (HM, 3 78). 

Foucault remarks here that nineteenth-century psychiatry did not, as the well
meaning twentieth century has supposed, relapse into positivist ignorance of the social 
dimension of its vocation. But where the Enlightenment incriminates modern urban 
luxury and idle affluence, the nineteenth century denounces proletarian degeneracy 
and idle poverty. By an "inversion of historical analysis into social critique," the 
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degenerate insane poor now appear not as casualties of progress, but as the residue of 
evolution. Madness is now "the stigmata of a social class which has abandoned the 
forms of bourgeois ethics; and at the very moment when the philosophical concept of 
alienation acquires a historical meaning through the economic analysis of labour, the 
medical and psychological concept of alienation frees itself totally from history, to 
become instead moral critique in the name of the compromised salvation of the species" 
(HM, 3 78). In later discussions, Foucault cites a French expert in "social defence," who 
in 1890 commended to his Russian colleague the use of Siberia for establishing penal 
labor colonies (PK. 224ff). Some nineteenth- and twentieth-century carceral inven
tions, as Foucault comments elsewhere, have older roots; the account in his chapter on 
"The Proper Use of Liberty" of the Enlightenment's critiques of internment and its 
penal proposals or utopias (which, apart from not mentioning Bentham, directly pre
figures Discipline and Punish) cites the Girondin revolutionary Brissot de Warville's 
plan for "the best of all possible worlds of evil," an institution in which criminals 
would be worked to death in the manner yielding the greatest benefit to society (HM, 
428-429). 

In the 19 70s, with the reprinting of HM and alongside the archive project, Foucault 
resumed work on his long-promised sequel to HM. Research that might have under
pinned this new volume was presented in his lecture series Psychiatric Power ( 19 7 3-7 4) 
and Abnormal (Les Anormaux, 1974-75). One reason why this project was not com
pleted may have been a degree of unease or malaise - which Foucault did not feel in 
relation to the question of the prison - in relation to the contemporary French politics 
of psychiatric institutions and practices, where Foucault was widely encouraged or 
expected to assume a leading role as a campaigning intellectual. but was manifestly 
reluctant, or unwilling, despite continuing private engagement and apart from inter
mittent public interventions, to fulfill this demand ( Castel 19 7 6 ). Nonetheless, both in 
his review of Castel ( 19 7 7) and the concluding remarks to his Abnormal lectures, 
Foucault develops and further sharpens the diagnosis already set out in HM of psychia
try's early proclivity for theories of degeneracy and social defense, promoting the detec
tion, exclusion, and even elimination of a wide range of categories of the dangerous or 
unfit. Abnormal explicitly credits psychiatry with the invention of this form of what 
Foucault terms state racism. Foucault's review of Castel's book points to the contem
porary potential in Western societies, following the generally acclaimed elimination 
of the asylum, for the implantation across the social body, in its place, of new expert 
interventions for the detection and prevention of potential deviances. The lecture 
course also specifically focused attention on the problematic para-legal functioning of 
psychiatric expert assessment in penal justice. 

Lives and archives: affect, ethics, politics 

The 1961 preface, asking and answering the question of what a history of madness 
can be, begins by asking what place, if any, is accorded to the voices of madness within 
"the great reasonable calm of history": "What weight might they have, in the face of 
the few decisive words that wove the becoming of Western reason, these vain words, 
these dossiers of indecipherable delirium, juxtaposed by chance to the words of reason 
in prisons and libraries?" (HM, xxxi). On his method of working he comments: "Beyond 
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any reference to a psychiatric 'truth', the aim was to allow these words and texts, which 
came from beneath the surface of language, and were not produced to accede to lan
guage, to speak of themselves. Perhaps, to my mind, the most important part of this 
work is the space I have left to the texts of the archives themselves" (HM, xxxiv-xxv). 
When the reprinting of HM was agreed with Gallimard in 1972, it was planned to 
publish an accompanying volume of its sources in the new Gallimard series "Archives." 
In 19 7 7 Foucault published an introduction to this planned volume under the title "The 
Lives of Infamous Men." In this, one of Foucault's most personal and brilliant shorter 
texts, which Deleuze considered a masterpiece, he reflected back on the writing of HM. 

A long time ago, I made use of documents like these for a book. If I did so back then, it was 
doubtless because of the resonance I still experience today when I happen to encounter 
these lowly lives reduced to ashes in the few sentences that struck them down. The dream 
would have been to restore their intensity in an analysis. Lacking the necessary talent, I 
brooded for a long time over the analysis alone. I considered the texts in their dryness, 
trying to determine their reason for being, what institutions or what political practice they 
referred to, seeking to understand why it had suddenly been so important in a society like 
ours to "stifle" (as one stifles a cry, smothers a fire or strangles an animal) a scandalous 
monk or a peculiar and inconsequential usurer. I looked for the reason why people were 
so zealous to prevent the feebleminded from walking down unknown paths. (EW3, 158)15 

The planned volume appeared in 19 8 2, co-edited with Arlette Farge, as Le Desordre 
des familles, consisting essentially of a compilation of letters, interspersed with sections 
of commentary, transcribed from the police archives and addressed to the king by 
private individuals among his subjects, requesting the executive internment. on grounds 
of immoral or scandalous conduct, of an identified individual, often a member of their 
family. In "Lives of Infamous Men," Foucault acknowledges and answers certain 
reproaches directed at his work from areas of the left and by proponents of history 
"from below." "I will be told: 'That's so like you. Always with the same inability to cross 
the line, to pass to the other side, to listen and convey the language that comes from 
elsewhere or from below; always the same choice, on the side of power, of what it says 
or causes to be said. Why not go listen to those lives where they speak in their own 
voice?'" He replies, 

But first of all, would anything remain at all of what they were in their violence or their 
singular misfortune had they not, at a given moment, met up with power and provoked its 
forces ... The brief and strident words that went back and forth between power and the 
most inessential existences doubtless constitute, for the latter, the only monument they 
have ever been granted: it is what gives them, for the passage through time, the bit of bril
liance, the brief flash that carries them to us. (EW3, 161-2) 

There is more to this, as both "Lives" and Desordre richly show: the stridency of the 
captured words from below is not so often the voices of the obscure deviants whom 
power smites and excludes, but denunciations of these individuals by other, equally 
modest, subjects, appealing against them for redress through the police powers of a 
benign sovereign. The history of limits is mapped here through capillary, not altogether 
one-sided, transactions between power and ordinary lives. 
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Cynic Enlightenment 

Foucault's introduction to Book 3 of HM is a commentary on Diderot's story Rameau's 
Nephew (which was first published in a German translation by Goethe and almost 
immediately became the subject of a key passage in Hegel's Phenomenology of Spirit). 
For Foucault. Diderot's text signals an early sign of the breakdown of the Classical 
Age's social disqualification and marginalization of unreason, and the reappearance in 
new, modern guise of the personage of the fool, through the entertaining and provoca
tive impertinences of an indigent, disreputable hanger-on of polite society, performa
tive. of an unreason that the reason of the respectable cannot altogether disavow 
because his inanity too recognizably mimics and mirrors that of the society which 
harbors it. Rameau's nephew is a social figure ahead of his time - an empty-headed 
truth-teller, an impertinent critic of Enlightenment. In Foucault's particular perspec
tive, he also foreshadows the dangerous modern paths of writing and thought outside 
the pacified zone of "anthropological sleep," the paths of Holderlin, Nerval, Nietzsche, 
Roussel, and Artaud, explorations of limit-experiences of unreason at risk of the 
hazard of madness. 

Rameau's Nephew is again mentioned in Foucault's last lecture series of 1984, in an 
implicit evocation of his first book (and of Hegel) that opens up powerful potential links 
and resonances between his early and final explorations, and perhaps, again, between 
philosophy and madness. (Plato described the Cynic philosopher Diogenes as "a Socra
tes gone mad"). The mention occurs in a rapid review of the forms of sequel in Western 
culture to the Cynic style of philosophical life and public truth-telling, in the course of 
which he refers to Diderot's text as a turning point in the history of reflection on Cyni
cism in the West (C-CT lecture, February 29, second hour). Foucault's main examples 
of Cynic legacies in this brief but intriguing digression are the lifestyle of the itinerant 
mendicant medieval preaching orders - and of the heretic preachers whom they com
bated - and the lifestyles of revolutionaries and modern artists. One of the leitmotifs of 
the Cynic theme and its Christian and Western sequels in Foucault's final lecture series 
is the involvement of the idea of a true (because truth-telling) life - which makes the 
Cynic philosopher an alternative ruler of the world - with the ideas of "other life" and 
"other world." (The French text, almost untranslatably, subdivides each of these themes 
into "autre vie" and "vie autre," "autre monde" and "monde autre" - the former denot
ing numerical, the latter qualitative, otherness.) 

These echoes and recapitulations might prompt us to consider whether further 
links and synergies may be found between the findings of early and so-called final 
Foucault, and between his analyses of the practices of government of the self and of 
others. There is an almost fixational recurrence through Foucault's work of the theme 
of the Cartesian meditation, from HM via the lectures on governmentality and the 
courses on the care of the self and the philosophical life. The Classical and Cartesian 
Age, in which the praise of folly falls silent, is the same period that Foucault finds 
characterized by the receding of the philosophical theme of the care of the self and of 
philosophical spirituality, that experimental assaying of self in the manner of Mon
taigne which was also reason's skeptical probing of its own unreason (HM, 4 5-4 7; 
C-HS, 251). How might Foucault's last lecture series reconnect with his first book? A 
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brief answer - already suggested through this chapter's epigraphs - might be that The 
Courage of Truth deals with alterity as a positive value within Western culture in the 
context of conceptions of the government of the self and the philosophical life, while HM 
deals with alterity as a metacultural thematic of exclusion, and with the history of styles 
of government of the other in and through forms of exclusion. Future study should 
throw more light on the interactions and crossovers of these stories. But, just as HM is 
not a book simply written against reason and in praise of madness, the last lectures are 
not a simple commendation of the Cynic model of scandalously true and veridical life, 
the alternative realms of Dominican and revolutionary being - like the seductions and 
tyrannies of unreason - each not being without its own intrinsic costs and dangers. 16 

Notes 

1 Radio interview with Pierre Sandhal (20 Sept. 1961), IMEC Archives: cited in Artieres and 
Bert (2011: 231-231). See also Kharkourdin (1999: 29 7) on the Soviet "law against idlers" 
adopted in 1961, which "allowed administrative bodies to sentence any individual not 
legally registered at any job to forced labour." 

2 It does not seem out of the question that the chapter title "Le Monde correctionaire" alludes 
to David Rousset's L'Univers concentrationnaire ( 1946 ). 

3 On the day in early June 19 84 when Foucault was taken ill and admitted to hospital for the 
last time, he had been due to attend the funeral of his friend Frarn;oise Castel. a psychiatrist, 
co-author with Robert Castel and Ann Lovell of The Psychiatric Society (1982), and a leading 
campaigner, alongside Franco Basaglia and others, in the European Network for Alterna
tives to Psychiatry. 

4 For Soranus, see HM. 313 (reference omitted in the index to this edition). 
5 Foucault (2009). Philo (2004) is subtitled, borrowing a phrase from HM, "The Space 

Reserved for Insanity": here as elsewhere, a geographical sensibility proves to yield some of 
the most fruitful recent reading of Foucault's work. 

6 Experiences of modern art and writing conducted at the edge of unreason and at the risk 
of madness, from Holderlin to Artaud and Roussel. are, however, an important archaeologi
cal theme within the last chapters of HM. which suggest that their condition and hazards 
are side-effects of the dogmatic and normative reign of the human sciences. 

7 While the treatment of the medieval mad as described by Foucault (and others) may not 
qualify as organized persecution in the sense analyzed by Moore, it encompasses, alongside 
some access to protective accommodation and (mainly domiciliary) medical treatment, 
practices of confinement, punishment, ostracism, and lethal neglect. 

8 For a comprehensive recent survey, see Chevallier (2011). 
9 For a discussion of shifts in Counter-Reformation Spain toward the moral and theological 

disqualification of madness, see Tausiet (2009). 
10 Foucault, "Medecins, juges et sorciers au XVIIe siecle" (FDEla, no. 62, 781-794). See also 

Foucault "Les Deviations religieuses et le savoir medical" (FDEla, no. 52, 652-663; trans
lated omitting discussion as "Religious Deviations and Medical Knowledge" in RC, 50-56), 
on the medicine, theology, and law of demonic action, heresy, and witchcraft. 

11 Following on from and extending HM, for the asylum as "place of truth." see especially 
Psychiatric Power; for avowal in psychiatry and justice, Mal faire, dire vrai; for manifestation 
of truth- not directly psychiatric-see the 1980 and 1984 lectures. 
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12 For commentary, see Philo (forthcoming), and Kelly (2003), whom Philo cites. Another of 

Foucault's key early influences, the novelist and critic Maurice Blanchot, encapsulated his 

wartime years in the following words: 'The call to irregularity. The limit-experience. Opposi

tion to the occupation and the Vichy regime. Underground activity' (quoted in Hill 1997: 

12). 
13 Foucault appears never to have commented on the institutional psychotherapy movement, 

nor on Guattari's clinical work or other publications (Mauro Bertani, personal communica

tion, 2012). 
14 When Paul Patton and I interviewed Foucault in 1978, he remarked, as he had done in 

an earlier interview, that he was continuing to receive a stream of angry letters from 

psychiatrists. 
15 Despite this rueful assessment, "The Correctional World," the chapter, long unknown to 

English-language readers, in which these individual Bastille documents are cited and ana

lyzed, is unquestionably one of the most powerful and original in HM. 

16 Special thanks for information, advice, correction and encouragement to Mauro Bertani, 

Graham Burchell, Philippe Chevallier, Chris Falzon, Paul Patton, and Chris Philo. 
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